Sc]cctcd Languagc Kclatcd Tcaclﬁngs of Frochsor Arthur (Skip) Mocn

[Tl’)ese selected excerpts from the massive Messianic teaching librarg of
Frmcessor Sklp Moen are being Proviclecl to shed some insig]ﬂts with respects to the
imPor’cancc of the Hebrew Language as it Pertains to G___D’s Wor& .. and lts

mcaning for us.

T hese excerpts attempt to Providc some insigl'lts into the various nuances

related to the Hebrew Language and how these nuances should affect our
understanding of G_D’s Word.

As an [TY] .. Professor Moen has been at this for decades and is in my
Persona! estimation used bri”iantlg }33 our | ORD. Skxp Moen opens up a whole
new (old) world of thought provocation and pondering of (i_D’s Word. One could
benefit signiﬁcantlg from his teachings.] F K. Otouctos]

Manifested in the ]:lcsh
and man became a living Being (Genesis 2:7

Bccamc ~ The Bible is without doubt the most Fascinating book in the world. Whg?

Decause it is simply beyond reasonable inference to imagine that all of the intricacies
woven into its fabric could have been concocted bg human beings. From beginning to
end, the language of the PBible is filled with surprises, deep insights and tasty linguistic
treats. None are more Fascinating than the implications Proviclcd by the use of the
verb hagah (to bc, to bccomc). Yestcrday we discovered that there is a marvelous
connection between the idea of (God’s word becoming in Micah and the rest of the
Prophcts. At the very least, this implics that (od's verbal instruction to [is Peop!c
manifested itself in the Prophet [Jow that occurs is a mystery, but no more
mysterious than another use of hagah) found here in the story of the creation of Man.



Man became ncphesh (the Hebrew word that encompasses will, emotions, mind, boc]g
and sPirit — a total Person). Tl’lc same creative manifestation demonstrated in (;od'’s
word showing up (somcl*xow) in the Prophets is at the bottom of what it means to be
alive. (od'’s breath manifested itself in the dust-formed creature and ha.a.dam
le.nefesh ha.gah (]itera”g, “the earth-made a person was manhccstecl”). ]t’s almost as
though the text says, “Fersonal life happencd in this !umP of formed dirt.” How life
came to be in Man is not esscntia”g different than how (God’s word came to be in

Micah Think about that for the next 100 Hearsl

We also learned that (God'’s Personal name, YHWIH (Yahweh) is also, at its core, the
verb hayah. When (God manifests [is word in Micah, and when [e manifests [is
life in Man, [He mcrelg makes tangib]e what [ e is. Take that thoug}wt and read Jol’m
i: 14 from a Hebrew perspective. “T'he Word hayah Hlesh” T he very essence of
God, the | AM (Hayah) is manifested as basar (tangible body). This is not on]g
saying that Jesus was bom as a man. T his is saying that the great “T O B now
haPPencd in bodilg form. | he ] AM now existed as the same kind of living being as all
animal and human bodies. (God'’s mysterious hagah is demonstrated in yet another,

unpara”elecl wag.

T hink about what this means for human life - for you and me. No, it does not mean
that each of us has a sPark of clivinitg. Thatis pure Greek P[’xilosophy. The New
Agc is not['ling new. \What this means is that you and ] are in some respect vehicles bg
which (God is manifested in [lis creation. We are mcullg cquippcd to reveal His
glorious hayal’u Whatever it means to be created in [is image, it at least means that
(God Plans to use my ncphcsh }1338]’1 as a demonstration of | is glory.
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Fven DccPcr

And Adam called his wife’s name [ ve because she was the mother of all ]iving.
(Genesis 3:20

[Fve - (God doesn’'t make mistakes. 50, when God chose to use the chrcw

Ianguagc to reveal [Jimself, it wasn’t an accident. T he [Jebrew languagc is the
Pchcct vehicle to communicate what (God wants to share about [Jimself and His
creation. What does this mean to us? |t means that what (God says in Hebrew is
usua”g much dccPcr than we initia“g observe. Frank Seekins says, “Hebrew fulfills a
role that no other languagc can” because it can be understood as both a Picturc
Ianguagc and a P['lonctic languagc. Our contcmPorary translations are based on the
Phonctic aspcct of chrcw, not the Pictographs. Somctimcs we need to look to the
Picturcs to see what the |anguagc communicates. That leads us to ask a question

about some crucial words for “woman.” What we find will ’crulg amaze you.

First, there is (God’s chosen word for “woman.” |t's found in (Genesis 2:18 (9 will make
him a he]P~mate -~ an ‘ezcr). This is (od’s word, not Adam’s. The word consists of

»n o«

the consonants A-/-R which displag a Picture of “first cut from a person”, strengtl’)
cut from the highest” or even “the first weapon (of defense) of the Person.” Does this
sound like the role of the ‘ezer? Remember that ‘ezer is the same word (God aPP]ies to
[Himself in relation to |srael. Tlﬁe woman is certainlg the first cut from the man. |n Fact,
she is taken c{irectiy from him. And the role of the ‘ezeris to protect, helP, Provide and
nourish. Certain]g this is the biblical view of strength and defense. What (God had in
mind is not subservience or patriarchal hierarchy. [is choice of ‘ezerindicates that the

woman is a man’s first line of defense, an equal partner in thejoumeg of life. T he ‘ezer

is (3od’s ghc’c to the husband. 51’16 is built that way.

‘ezerisn’t the onlg word for woman. There is Adam’s choicq ish-sha. Once before we
noted tl—;at the c]oub]ecl consonant Paints a Picture of the woman as consumer and

Clestroger, a very Powencul combination. But there is another Pic’cure here. T}‘nis



Pictograph also means “what comes out of the strong consumer.” Woman comes out
of man. | he second Picture makes visible what the text confirms: “5}16 shall be called
woman because she was taken out of man.” Adam recognizes her essential equality
and unique similaritg is his choice of word. [ e also acknowlcdges the c]angerous bliss

resident in this PerFect!y suited Par’mer.

So 1CarJ 50 good. Goc{ has a word Picture that Paints the c{ivinelg ordered role of
woman. Man has a word Picture that displags her vital connection to him. But there is
still one more word. ]t occurs is (3enesis 3:20 when Adam Fina”y gives his wife a
proper name. T hat name, as we now know, is [Javah, not [“ve. T his reveals an even
more interesting Picture. This Picture is “what comes from the Place of work.” \What
does this mean? ]t means that woman is the vehicle throug]ﬁ which all “living” comes — all
those who work. | hus, her name !itcra”g means “the mother (source) of all !iving.”
Once again the Picture Paints what the words say. Ti‘lis is her legacg. Sincc chrcw
views work and wors]'\ip as one and the same, the name [Javah also means the woman
brings to life all those who worship. There is harc”g a more imPortant role in human

existence.

Now dor’t get concerned. This is not some kind of worship of Woman. |t's not pagan
Mother [F arth and it’s not the idolization of Mary. [t is simplg the biblical recogpition
that (God chose women to be the way that every living human being becomes a member
of the worlcing~worslﬁipping communitg. [t's not idolatrg. [t's the recognition of vital
importance. Mothers matter.

What does the 5criPture tell us about a woman? 51’16 is GOd’s chosen Protecto r,
Provider and streng’ch for a man. Secondlg, she is from Man, equa”g a Par’cncr under
the Lord and PerFectlg matched for re-union as one. Fina”y, she is the Phﬂsical
transPortcr of life for all Mankind. These three roles are all wraPPed up in one
person. Theg must be recognized as scParate but united. When we confuse themJ
when we Pu’c all the emphasis on one of the Picturcs and ignore the other two, we end

up with terrible distortions like pagan Mother E_arth worshiP or the contemporary



idea of woman as servants of men. Thc 5criPtures reveal all three, intertwined. And a

cord oxC tlﬂrce strands cannot easilg be })roken.

]Fgou are a woman, exult in how Gocl made you. ]Fyou are a man, be gloriously grate]cul

to Cjoé~ He knew exact!y what He was doing.
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Thc (enesis Codc

And [He is the image of the invisible God, the firstborn of all creation. Colossians
i:15

Firstborn - |t l'rclps to be chisl'). You can’t read the New | estament without a
thoroug;‘l unclcrstanc!ing of the Olc] T estament. ]Fgou read this verse without its O]d
T estament context, you are likelg to be confused. You see, Faul is not sPeaking of
(Christ as if [ e were created first (born). He is rcfcrring to the title that determines
the rank and Pn’vﬂcgcs of bcing in the Position of inheritance. | here is no doubt
whatsoever that T he New | estament recognizes the pre~existcncc of the Christ
(also a titie) before e became the man, Yeshua. Here the emPhasis is on the fact
that holding the position of primary inheritance entitles Yeshua to all of the [Tathers
Posscssions - namelg, all creation. Of course, we are soon to discover that the pre-
incarnate Yeshua is actually the author of all creation (verse 16), so [T]e holds claim to

Cvergt]ﬁing 59 title and 53 creative authoritg.

Whg does this matter to us? ]sn’t itjust theologicaljargon, too difficult for most
believers to understand? Wi’\g should | care? | have to deal with traffic, children and

bosses. How does this affect my life toclay?



Behind the words of this verse (eikon — “image” and Prototokos - “Firs’cbom”) lies a
great truth about us. W]’icn Faul chooses this languagc, he recalls Gcncsis 1:26, a
statement about the essential nature of every human bcing. God’s image resides in
us. Yes, it has been defiled. Yes, it has been clouded. Put, it is not erased. \We are
human because we somehow retain the image of the Creator. What the New
T estament claims is that Yeshua demonstrates the full and unsullied original image

impressecl on human bcirxg. [e is what we were intended to be.

|s that how you think of Yeshua? Do you realize that (God created you to bejust like
Him? Dont tell me that Yeshua is perfect and you can never be perfect. Stop
excusing your failures with “I'm only human.” Yeshua is human, the only one of us since
Adam who carries the fully revealed image of the [Father. [Te is not just your role
model; e is the first cxample of what we are destined to become. Yeshua is you,

without sin. [Je is the Per{:ect image bearer.

Of course, you won’t become god. Put you will become human. And Yeshua is the
living examp]e of what it means to be the fully human image of (God. [Turthermore,
Yeshua is in the position of primary inheritance. All things belong to [im. T hat
includes you and me. [e has the divine right of ownership over you and me. And

here’s the great news — [Heis wi”irxg to share [is ownerslﬁip with us.

Did you need encouragement this morning? [How about this: Someday you will be
fully human. (God guarantees it. As long as you participate in a relationship with [Jis
Son, you will be conformed (actually, restored) to the original image. [f that isn't
enough, you are also guaranteed a place in the inheritance. T he Son has determined
to share all of [His ownership with you. Someday, not only will you be fully human, you

will also have a Place in the royal household. Tl‘;at’s alot to look forward to, isn't it?
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A Sign Of Plessing

and tongues as of fire, Bcing distributed, aPPearecl to tlﬂcm, and it sat on each of them.
Acts 2:3

Tongucs As Of [Tire = The T”lo]g SPirit was Poured out on the clag of Pentecost.
We all know that. Put have you ever asked whg this is described as tongues of fire?
After all, when the SPirit is revealed at Yeshua’s baptism, the imagery is a dove, not a
flame. Whg does the SPirit come as fire? When you see the reason, you will be even
more amazed at the intricacg of God’s Word.

O the day of [Pentecost, the disciples gathered to celebrate the memorial when (God
gave the | aw at Sinai. Something l’lappened that no one exPected. The Ho]y 5Pirit
aPPcarcd in the form of tongues of fire ((Greek - glossai osel Puros), causing a stir
that touched thousands of men and women. There’s more here than we think. ]n order
to sccjust how the tongues of fire are evidence of a blcssing, we need to look at the

first form of the [Hebrew alphabct, the Pictographs.

The Hebrew word for bless is ashre. |t consists of the consonants ASR n
Pictographic rcPrcscntation, this word is made up of the image of a man’s head (R)
and the idea of fire (the combination of A (strong) and S (devourer)). T herefore, in
Pictographic imagery, a blessing is the picture of fire on the head. When the Opirit
arrives as tongues of fire, the image itself announces that the Spirit has come to bless.

[Fire on the head is the Phgsical manifestation of the meaning of the word ”b!essing”.

Notice that the verse does not use the Plural in the description of the distribution (“it
sat”, not “’cheg sat”). There were many tongues of fire but om]g one 5Pirit The
b]essings were distributed, but there was onlg one giver. Corrcct must follow the

grammar of the original, even if it doesn’t follow the rules of grammar in the translation.



What do we learn from this peck into the past? [Tirst, we see that (God's choice of
Hebrew is not accidental. Thcrc are elements of Hebrew that reveal tl'n'ngs about
Gocl that cannot be caPturccl in any other |anguagc. Wc only see these when we dig
clccP into the Hebrew languagc itself.

5ccond|3, we discover that Phrascs and tl'xoughts that we could not understand in
translated languagcs bcgin to make sense. For examp]e, when Paul says that treating
your enemy with kindness l’lcapccl coals of fire on his head, we see this same idea of
blessing buried in [aul’s language. Py being kind to my enemy, | bless him. And
b]essing is the Picture of fire on the head. Now you know that Faul used the imagcry

of the ancient pictographs to communicate his message. Now it makes Pchcct sense.

T he Biblc is rich in images, much richer than we have ever imaginccl. If you want to
know this (God that you serve, clig into [is chosen languagc. You will discover so
much more about Him. |t is the quest of a lifetime. Hopexcully, this tiny g]impse will
encourage you to get out your mental trowel and begin a sPiritual excavation of your

own.
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Fi&y Wags Tol eave
But Jonah rose up to flee to Tars}'n'sh {:rom the presence of YHWT’j Jona}ﬂ i3

From - Kabbi Abraham ibn [ zer notices that there is a difference between {:liglﬁt
from the | ord due to fear (mi—Pcnci) and ﬂight due to brca‘cing the rclationshiP (mi-~
lifnei). In some cases, the PBible describes running from the face of YHWI because
YH\NH strikes terror in the hearts of men. But that is not the case with Jonah.
Jonah flees midifnei, from before the face” You can see a similar use in (Genesis
4:16. Jonah doesn’t run because he’s afraid. [e runs because [e doesn’t want to
obeg. In Hebrew, not all Prcpositfons are the same even if thcy are translated with the

same word. | he [Flebrew Ianguagc notices the difference. So should we.



Have you fled from the face of the [ord because you were afraid of His majesty,
power and mystery? Abraham [Heschel calls this “awe.” Un!ess you have had this
exPerience) you rea”g haven’t been close to [His presence. Tl’lis is down on 3ourlcace,
sl';uttering and trcmbling worslﬂiP. Few of us set aside our Preoccupations with life
long enough to draw into this circle. \Nhen we doJ we are bathed in the “dread of
|saac” and the fire and smoke of Mt. Sinai. | his is where we come face to face with
our finitude and our un-holiness. | his is trulg terrhcging‘ FPeter, James and John knew
this when thcg Fina”g understood the incident at the Transgiguration. |saiah knew this
when he saw the | ord in [Tis temple. Put most of us crowd our lives with our own
agendas — and we do all we can to avoid the unraveling trepidation that comes from

[His unbearable liglﬂt We flee. Jt's ciuite a]right that we flee. To stay is to die.

O]C course, Yeshua has oPenecl a way for us to stay in the presence of E] Shaclc{ai.
We are welcomed. We are encouragecl. We will not die. Even s0, it takes a strong

spiritual awareness to resist rurming.

As a result) most of us flee for the same reason Jona}ﬂ fled. We run in order to avoid
obedience. We might not get on the shiP but we have Plenty of other ways to leave
the | over of our souls. We have a litan9 of excuses. We have “thcologica]”
arguments. We have denominational differences. \We have other things to do. Behind
all these PerFectlg rational marathon events is our unwi”ingness to offer ourselves as
His servants. \/\/e would rather be masters of our own clesting. 50, we board a fast
P]ane to the other side of the world. Wc take a vacation from God. A” that pressure
to be obedient rec]uires alittle R&R, we say. “| have to think this over.”

T]’IC Hebrew word for immediate obedience is hineni. “fere | am,” says that man or
women who knows what it means to run because of mi—Pcnci. “Here | am” says, “Yes,
Lord, ] rca”y am scared to c]cath, but ] trust You. ] will stag. \/\/l-na’c do You want me to
do?” The difference between mi-lifnei and mi~Pcnei is the difference between three
c]ags and nights in the tomb of the ocean’s deptl’!s and the tomb with the stone rolled

away. Death surrounds both, but on]y one knows resurrection.
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Kolling Kight Along

Commit your way to YHWH, trust also in Him, and He shall brir\g it to pass. Fsa!m
575 (r”]cbrcw tcxt}

Commit - T"!C Hebrew languagc is wondchu”y tactile. s a languagc formed from
the land, full of nice, clean dirt under the {:ingcrnails, streams of water, sun on your
back and wind in your hair. So, we don't expect to find esoteric conceptualizations
and cogpitive abstractions here. When we encounter a word like “commit,” we expect

to get some very cart]ﬁg Pic’cures. Galal fits the bill.

Ga]a] is tied to some very concrete experiences. ]n (enesis 29:8, Joshua 10:18 and
Froverbs 26:27, it describes ro”ing away stones. [t is used metaphorica”g in (Genesis
4%.18 (throw against) and !itera”y in |saiah 9:5 (robes rolled in blood). The Principal
imagery of gala[ is “to roll” So, how can this word be about commitment? [For the

answer, we must look at another context —~ the Song of Solomon.

FPut me like a seal over your heart, like a seal on your arm. For love is as strong as

clcath,jealousg is as severe as Sheolg its flashes are flashes of fire, the very flame of

the LORD Song of SOlomon 8:6

Song of Songs Placcs sexual intensity, Passion, desire and fulfillment under the
authority of the “seal.? At the conclusion of this great love poem, the woman instructs
the man to “Put me like a seal” over his heart and on his arm. | he word translated
“seal” is hotham. |t describes a cylindrica! Piece of stone with an external carved
inscription. When this cglindcr is rolled over a soft material, it leaves a raised
imPrcssion that establishes lcgal owncrsI':iP over the objcct [ike a signet ring, the seal
Pcrmancntlg establishes an unbreakable Icga] and moral bond. |n the ancient near-

Eastcrn culturcs, owncrship was cstablishccl bg ro"ing the cylinclcr over the



Posscssion. T o commit is to be “rolled over,” to submit to owncrship, an unbreakable

covenant bond.

When the Psalmist instructs us to commit our way to YHWH, he is tc]ling us to allow
God's seal of owncrsl':ip to make its permanent imPrcssion on our lives. [He is ’ce”ing

us that (God must take com lete control of our very existence. From this point on,
P Y P

GOCI OWNns us.

Did you notice that the Psa]mist scparates “commit” from “trust”? We tend to think of
these two abstract concepts as though theg are merelg synonyms. But once we see
that “commit” is a mark of ownership, a deliberate, concrete act of a“owing (God to
“roll over” me, then we see that “trust” is independent of this concrete act. ] can be
owned bg another and still not trust him. | he Psalmist must have been familiar with
slaves who were owned bg a master but who never trusted the master. Not so with
God. We must be rolled over and govern our behavior according to [is reliabi!itg.
There s more here, but that will have to wait.

There are signs of owncrship rolled on to God’s People. Do you see His mark on

9ou?
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Looking UP

|n the morning, O1LORD, you hear my voice; in the moming] !ag my requests before
you and wait in cxPcctation. Fsalm 5:3

Wait in E_xpcctation - Translating an idiomatic cxprcssion alwags entails difficulties.
Thc translator wants to be true to the on’gfnal languagc but, at the same time, knows
that a literal translation often will not convey the meaning of the Pl'rrasc. T hat's the
ProHcm with this verse. T he poetry is concise. | he mctaphors are cliPPcd. E_vcr3



Hebrew in David’s court knew the meaning, butitis Probablg lost onus. So, we geta

different combination of words in l'ropcs of giving us the sense of the verse.

Thc chrcw is va atsape, from tsapﬁal{l, a verb that conveys the idea of bcing fu"y
aware of circumstances in order to gain some advantagc. Quite Iitcra”y, this pl’)rasc
reads, “and look up.” Readers of the on’ginal knew that “looking up” was the
cquiva|cnt of cxPccting a response. [f you were asking for somcthing in front of the
king, you would bow low, face to the floor. [f he said to you, “| ook at me,” the act of
raising your eyes would indicate anticipation of his answer. T hat is the metaphor
David uses in this Psalm. [He had Plentg of experience of Peop]c coming before l’lim,
bowing ]ow, then raising their eyes. Now he uses the same imagerg before (God.
When | look up, | expect that (God’s answeris on the way.

What can we learn from this ancient mctaphor’? Fcr}waps the most imPortant t[-ming is
this: no one would dare look up at the l(ing unless the king Firstgrantccl Pcrmission to
do so. thn the king says, "Look,” he has alrcaclg grantccl us favor. Kaising my eyes

to his face can only haPPcn afterhe has invited me to do so.

David tells us that in prayer he makes his requests to the Lorcl. [e bows his face low
before the Most High. Bu’c then he is able to look up. (God imvites David to see a
smile of comfort. | he answer has been given. The imPorI:ant part of this verse is not
the fact that | can come to God with my morning prayers for I“CIP’ Tl’)at is the act of
face-down Plcading, The imPortant part of this verse is somcthing that isn’t even
written. | can’t look up until the Most High asks me to, and when e asks me to look

up, | know that [is favor toward me is comPlctc.

How many prayers have you uttered face-down? [How many times have you finished
those prayers with the confidence to fook up at the King of glorg, knowing that [is
answer is on the way? Ordid you pray and walk away with your head still hung low? ]1C
you are going to wait in cxPcctation, you must first hear the King say, “| ook up.”
That’s when you 5top Praging and raise your eyes to the Onc Wl-ro ]135 hcard you.
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]:undamcntals
“You shall be holy, Forl the LORD your God am }1013.” Levi’cicus 19:2

Holg —~ The bottom line of (od'’s rcquirements for men is this single word: qadosh —
holy.

chhua thought it was so imPor‘tant that he quotec] this verse (Matthew 5:4-8) when
[He summarized [is discussion of the law. |f your translation says, “be Pcﬁcct,” it

reflects the Grcelc word, not the chrew word. 50, if the ]:athcr and the Son both

agree that holiness is the absolute Fundamcntal, what does this mean in action?

Qadosh describes somcthing (a person, Placc or thing) that is inhcrcntlg sacred or
that has been clcsignatccl sacred bg a ceremonial act. |tis cxactly the oppositc of
Promcanc; somcthing that is used commonly, without spccial attribute of qualitg. For
examp!e, Proxcam'ty is using !ar\guage that should have a holg, sacred qua]itg in a
common, base way. Fromcanitg striPs ]anguage of its clivinitg. Likewise) whenever we

actin ways that striP c{ivinitg from its rig}'ntlcu] Place in ourlives, we become ProFane.

Step back a bit and reflect on this. [ife, all life, is sacred. (God brought life into
being and life reflects [im. (God designated | ife sacred, blessed it and put [is
stamp on it. [F you go back to the (Genesis account, you will discover that every step
of the creative process is saturated with (God’s holiness. (God is holy and all that [He
does reflects that holiness. T herefore, in obedience to [im and in recognition of the
true character of | ife, we are asked to deliberately reflect the same holy attribute.
That means that every act, every thought, every word of our lives is judged by the

fundamental structure of the universe — holiness!

T_’]olcl the mirror of holiness up to your life. |s the reflection clear and briglﬂt? E every
part of your life a tes’cimong to the holiness inherent in (God's creation? Do you live

and move and exist in the fabric of the sacred qualitg of Lhce? Or are there some



things that you allow to be ProFancd? Arc there some tl—:ings where your actions,
thoug%ts and attitudes arejust like the fallen world, filled with reciucing the sacred to

the common?

[f you are going to be a believcr, you must remove the ProFanc from your life. You
have been c]esignated ho]y by the SOH’S ceremonial act on the cross. Now you need

to live up to the high ca”ing.

(God wants holiness. We want Forgivencss. T}ﬂere‘s a big difference. We need
Forgiveness in order to pursue holiness, but we often want Forgiveness in order to

pursue our own agendas. ]t’s time to return to the fundamentals. Frogane nothing

(God has given. Pe holg because [ e is holg.
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Subpocnacd

“You are my witnesses,” declares the Lorcl, “and Mg servant whom ] have c!’losen, S0
that you may know and believe Me and understand that l am He. Before Me there

was no Goc{ Formecl, and there will be none after Me.” ]saiah 4%:10

Witncsscs ~ When Yeshua gave us the (Great Commission, [Te did not offer a new
directive. (God developed the strategy hundreds of years before Yeshua arrived.
Once we see the Great Commission of the Old Testamcnt, we will understand more

about the (Great (Commission of the New | estament.

(od elaborates [is commission through the prophet |saiah. |t begins with the
purpose of election. T he first declaration is that you and | and all of God’s people
are witnesses. | he [lebrew is edai. Although the word comes from legal language,
our role as witnesses is more thanjust faithfully recounting the facts. |n this case, we

are witnesses onlg because we have been chosen }33 the court. This court does not



ask forvolunteers. ]t issues a subpoena. You are required to comply. You have been
called to tes’chcg. ]mplied in that divine subpoena is the fact that your testimony has
been acccpted as true. \/\/hat you say and do rea”g matters, not onlg to the court, but

to all the world observing this grancl legal Proceeding.

Notice that you cannot be a witness unless you are chosen. (God does not usejust
anyone. He uses onlg those whom He choosesJ those to whom He has revealed
certain, sPecial things. Now that you are included on is witness list, you will have
your turn on the stand and He will accePt your testimong as true. All of those who
claim to sPca‘c for (God, but are not chosen by Him have neither a true testimony nor

are their claims acccPtcd. ]n this courtroom, the Judge determines who will sPcak and

who will be heard.

Fina”y, the [Hebrew verse shows us that the word witnesses is Plural servant is
singular. ]t does not say, “You will be my witnesses and my servants.” D:d ]saiah make
a grammatical mistake? Not at alll We are witnesses but our role is characterized as
one servant. |saiah’s passage looks forward to the time when a singlc Servant will
fulfill comPlctcly the role of the witnesses. QOur testimony is never divorced from the
function of the Servant. \We are a community of one voice, Fulﬁ"ing a dcstiny that is
summarized in one man, standing before the Judgc as one person acccptab]c to Him.
Without the Son, there is no Point in bcing a witness. (Jod’s Plan for the rescue of

men comes in onlg one way. We are witnesses because there is one Servant.

T he contemporary Christian church puts a lot of emphasis on witnessing, Of course,
glad-handing people in the name of Jesus is not what (God has in mind when it comes
to giving testimony in [is court. Fcrhaps we would all be refreshed and renewed if we
realized that our ca"ing to be witnesses is not our choice. Jtis (God’'s. e has

cquiPPcd each of us to deliver acccptablc tcstimony because we have a direct



rclationship with the Servant. Spcaking up for God is rca”y clcclaring the truth of
His handiwork in my fife.

ook ek Rk

WYSIWYG
Who is the King of g]org? The LORD strong and mighty. The LORD mightg in

battle. Fsalm 248

King of Glory —~ What is the most important shift in worldview between our Greek-
based culture and the culture of ancient |srael? WY SIWYG. “What You See |s
What You Get.? Hebrewis a languagc that expresses the world as it appears to the
subject. (Greek, on the other hand, is a language that expresses underlying reality.
Greek is about the hidden structure behind everyday experiences. [Hebrew is about

the cxpcricncc itself.

Once you appreciate this shift, you will find the Old T estament a rich source of
sPiritual experience. You can stop asking, “But how did that happen?” or “Why did
(God do that? ar\djust enjoy the metaphors and | echnicolor elaborations of Man’s
experience with (God. Where Greek seeks to tease out the find distinctions of the
implied structure below the surface, [{ebrew paints pictures on the canvas of human

emotion and action. |t's such a relief to know that God can be understood in

WY5]WYG cxPrcssions.

Who is the King of glory? Who is the melek ha’kavod? Notice David’'s answer. [t is
far from the (Greek mind.  (God as king is described in terms of what David
experiences as king — and kings win battles. So, the King of glory is the most
victorious of them all; the One Who is mighty in battle. T his is hardly the way we

would describe the g]org of Gocl. We Probab]y wouldn’t even use the term melek
(king}. We dor’t think of Gocl as a warrior carrging a sword and shield. And the



reason we don’t think like this is not simply because we no longer live in a world where
battles are fought with swords. \We aren’t likely to update the image by saying that
(God now carries an M-16 and tactical nukes. We don’t think of (God in terms of
warfare. Why? Because our (God has been civilized by centuries of GGreek culture.
He is no longer described in terms of tangible reality. Now we think of God in
esoteric, theological concepts. (God is omnipotent, not a mighty warrior king slaying
His enemies. [He is omniscient, not a woman at the city gate crying out for all those
who seck wisdom. You get the idea. T he more (Greek we become, the further God is
removed from our real experience of life as it is. |s it any wonder that we are slowly
erasing (God from our Greek-influenced culture? e is no longer the warrior king, the
Rock, the strong right arm, the cleft, the fortress or the holy fire. We don’t take our

shoes offin His tcmplc because we have rcP]accc] holg grounc] with Plush carpct

| want a (God Who is my king! | want a (God Who is a mighty warrior, Who will fight
battles for me. | want to smell the battlefield and know that [Je is victorious. | want to
see the enemies of (God stacked like cordwood. | want to walk the scorched earth
where [e passed. Why? Pecause | need the rest of the “tangible (God” metaphors -~
a (God Who is like a mother with her new-bom child, a (God Who doesn’t hide |His
purposes from me, Who tells me like it is so that | know what pleases [im. My life isn't
long enough, and | am not smart enough, to discern the ways of a (God buried in a
hidden reality. Fortunately, God chose [Hebrew to reveal [Himself. Aren’t you glad
that [e did?
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Making J& Mg Own

Blessed be the LORD, the God of ]srael, from everlasting to ever!asting. Amcn and
Amcn. Fsa]m 41:13

Amen - Dld you know that “Amcn” is a chrcw word that has moved into our
Ianguagc untranslated? Evcry time you say, “ Amen,” you are spcaking chrcw.
You are saying somcthing in the languagc of the Scripturcs that has an enomous
meaning, But the chances are that you don’t know what you are rca”y saying. les

time to find out.

Amen is a form of the chrcw root ‘mn, which is also the root for ‘emet (true, that is,
rcliablc, trustworthy, permanent and secure), and he‘emin (lasting, to prove Faithmcul, to
be constant), and ‘emeth (stabi]ity, rcliability, faithfulness and truth). You can see
right away that the context of all these thoughts center around the permanence and
stability of the character of (God. A” of them are about pcrsonal actions that come
from trustworthg character. Now you know what chhua meant when Hc saic], “] am
the truth,” not 4| know the truth? or “| have the truth.” Truth is notfacts. Jtis Pcrsonal

cngagcmcnt.

Amen is related to all of these thoughts. Jt is litcra”g the Pcrsonal endorsement of
God’s actions. |tis like saging, “Nhat God says, ] acccPt and submit mgsclmc to.? Jtis
malcing God's will my wi”, like a shorthand way of saying, “Thg kingdom come on earth

(in me) as it is in heaven.?

Amenis a part of prayer, not because itis some magical formula orbecause itis a nice
c]osing, but because it Proc]aims that ] commit mgsehC to God’s will declared in the
prayer. You cannot say, Amen, and simplg walk away. Amen is your spiritual

signature on the }1013 contract. |tis your word that what you have Pragcd is what (God



wants ~ and what you must do to see it haPPcn. Amen is saying, “This is the

absolutcly rcliablg truth for me! | stake my [ife on it

Amazingly, amen is not used very often in Old T estament 5cripturc; onlg 24 times.
Twclvc of those occurin Dcutcronomg. That makes Pchcct sense when you know
that the book of the | aw rcquircs consent and submission. Amen to that! \What is a
bit more start]ing is the way that Yeshua uses amen. You see, amen is norma”g found
after a declaration of (God’s wi“, but Yeshua says amen before e gives [His teaclﬂing
(see John 1:51.5:19 and 6:26 for examPles). Now what does that tell you? Who can
Possibly give an endorsement to (God's will before (God's will is revealed? On]y (God,
of course, because only God knows what His will is before it is spokcn to men. So,
Yeshua is not beingjust a good orthodox Jew. [Jeis dcclaring His divinitg whenever
Hc bcgins a statement with amen amen. What a shame that our English translations
often changc these words to “truly, truly” or “vcrily, vcrily” or “] tell you truly.” Such
translations lose the real imPact of Yeshua’s use of amen 139 converting it from the
Hebrew endorsement of (God's uncontested will to some kind of cmPhasis on what it

true.

So, now you know. Now you can use amen corrcctlg. Say amen and sign on the

dotted line.



